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Civility and Savagery

“Sweet Civility and Barbarous Rudeness”: 
a View from the Frontier.  
Abbot Ailred of Rievaulx and the Scots

William M. Aird
Cardiff University

Abstract

This chapter examines the representation of the Scots in the historical writings of Ab-
bot Ailred of Rievaulx. It takes as its starting point Abbot Ailred’s account of a battle 
between the Scots and English in August 1138. The Scots were led by King David I 
(1124-1153), who had been educated at the court of the Norman king of England, 
Henry I (1100-1135). When he became king, David imported the socio-cultural values 
he had learned in England in order to strengthen his kingship in Scotland. The study 
explores Ailred’s close relationship with David and his representation of the Scots and 
their invasion of the North of England. It concludes by suggesting that Ailred’s empha-
sis on the barbarity of the men of Galloway, who fought in David’s army, can be related 
to Abbot Ailred’s missionary activity in Galloway in the 1150s. It is argued that the 
exaggerated language of Ailred’s account of the war against the Scots can, in part, be 
explained by this reforming mission in south-western Scotland. The chapter also dem-
onstrates the phenomenon of cultural mimesis across the Anglo-Scottish frontier.

On, or shortly before, the 22 August 1138, a wagon, to which a ship’s mast had been 
fixed, was wheeled on to the wide plain of Cowton Moor, near Northallerton in York-
shire. Those who had fashioned the machine called it the ‘Standard’1. A silver pyx con-
taining the body of Christ was fixed to the top of the mast, and, perhaps from a yard-
arm, were hung the banners of St Peter the Apostle, the patron saint of York Minster, 
and those of the northern English saints, John of Beverley and Wilfrid of Ripon2. The 
wagon with its mast and banners was to act as a rallying point for an army, which had 
been hastily mustered by members of the nobility of Northern England in order to op-
pose an invasion force led by David I, king of Scots (1124-1153).

By invading the North of England, David I of Scotland was taking advantage of the po-
litical upheavals that attended the succession of Stephen of Blois to the English throne 
in 1135. Stephen’s right to rule England was challenged by the Empress Matilda, the 
daughter of his predecessor, Henry I, and the resulting civil war destabilised England 
for nineteen years3. Although David’s invasions of northern England are often inter-
preted as the expression of his political support for his niece the Empress, the war of 
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the English succession was an opportunity to extend his power southwards. Soon after 
the beginning of Stephen’s reign, David took possession of the town of Carlisle in the 
North-West of England, and re-established Scottish lordship over ‘English Cumbria’, 
which had been lost in 10924. David aimed at incorporating the northern English coun-
ties in a Scoto-Northumbrian realm, perhaps reaching as far south as the River Hum-
ber5. Although the battle fought at the Standard in August 1138 resulted in a defeat 
for the Scots, this was a temporary setback and, in a peace brokered by the papal legate 
Bishop Alberic of Ostia, Stephen was obliged to acknowledge David’s son Henry as the 
earl of Northumbria6. The Scots retained possession of the northern English counties 
until 1157, when David’s grandson, Malcolm IV (1153-65) was forced to restore them 
to Stephen’s successor, Henry II (1154-1189)7. Nevertheless, for almost two decades 
the dominant political power in the north of England was the king of Scots, rather than 
the more distant, and otherwise engaged, king of the English.

The Battle of the Standard in 1138 and King David I’s occupation of the northern 
counties of England provides the departure point for a discussion of medieval English 
historians’ characterisations of the Scots. The discussion focuses on the historical ac-
count of the battle by Abbot Ailred of Rievaulx (1110-1167), who, although born at 
Hexham in England, had an intimate knowledge of Scotland and the Scots. As abbot 
of a Cistercian abbey, Ailred was also an agent for the transmission of ‘modernising’ 
French cultural and political values across the Anglo-Scottish frontier. In this case, 
the frontier acted as a zone of communication between ethnic groups and, in an act 
of cultural mimesis, the Scots adopted key social and political institutions from their 
southern neighbours. From Ailred’s point of view, this was a ‘civilising process’ and, as 
a Cistercian monk, he was obliged to promote peace in the North of Britain and dis-
seminate the moral imperatives of the reformed Latin Church8.

Thus, for historians writing in the middle of the 12th century, particularly those based 
in the North of England, Scots campaigns in the region forced a re-evaluation of the so-
cio-cultural attributes of their neighbours to the north, especially in comparison with 
those of the ruling classes of England. As the differences between the Scots and the 
English became clearer, these 12th-century historians, representatives of a lowland, ar-
able, society with a developed, monetized economy, began to generate a largely negative 
image of their ‘Celtic’ neighbours9. Recent historiography has portrayed the French 
expansion of settlement into Wales, Scotland and Ireland as a series of ‘imperialist wars’ 
during which the conquerors ‘learned to despise their Celtic neighbours and to think 
of themselves as belonging to a higher level of civilisation’10. Therefore, the political 
borders of the kingdom of England became the frontier between “sweet civility”’ and 
“barbarous rudeness”11. In this context, the Battle of the Standard was viewed by Eng-
lish writers as nothing less than a struggle between civilised society and barbarians12.

For those living in the North of England in the middle decades of the 12th century, the 
characteristics and deeds of the Scots became a central concern. Much of our informa-
tion about the campaigns of David I was generated by historians connected with Dur-
ham and Hexham, ecclesiastical institutions whose landed estates were directly in the 
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path of the invading Scots13. Both Hexham and Durham suffered depredations at the 
hands of David’s armies, but their historians were, as members of ‘frontier churches’, also 
well-informed about their neighbours to the north. One of the leading figures among 
this group of northern English historians was Ailred, abbot of the Cistercian abbey of 
Rievaulx in Yorkshire. Ailred’s career made him uniquely qualified to comment with 
authority on David I and the Scots.

Ailred of Rievaulx was born at Hexham, an ancient Northumbrian ecclesiastical centre 
situated on the banks of the River Tyne. He was the son of Eilaf, the last hereditary 
priest of the church of St Andrew at Hexham. Ailred’s grandfather, another Eilaf, had 
been treasurer of the Church of St Cuthbert at Durham, and his great-grandfather, 
Alfred son of Westou, had been sacristan and guardian of St Cuthbert’s relics. In 1113, 
Ailred’s father was forced to surrender the Church of Hexham into the hands of the 
reformed order of Augustinian canons established under the patronage of the arch-
bishops of York14. After receiving a basic education at Hexham and Durham, in around 
1124, Ailred entered the court of King David I of Scotland, as one of the companions 
of the king’s eldest son, Henry, and his two stepsons, Simon and Waldef15. He rose to 
a position of honour in the Scottish court, serving as the king’s steward and acting as 
his envoy on missions within Scotland and to the north of England16. According to 
his medieval biographer, Walter Daniel, it was while on a mission to the archbishop 
of York that Ailred learned of the Cistercian monks at their recently founded abbey at 
Rievaulx. Ailred’s conversion to the monastic life followed soon after17.

Therefore, during his time at David’s court, Ailred was in a position to observe the Scots 
at close quarters. Scotland in this period cannot be simply and unequivocally labelled 
‘Celtic’. As it emerged in the 11th and 12th centuries, the kingdom of the Scots was a 
hybrid entity, composed of several ethnic groups, only some of whom could justifiably 
be seen as belonging to the ‘Celtic’ world of Western Britain18. The significant ethno-
cultural frontier was not so much that between southern Scotland and Northern Eng-
land, as that between Lowland and Highland Scotland. The distinction between the 
gens maritima, the tame, home-loving people of the Lowlands and the gens montana, 
wild, proud Highlanders, who included the inhabitants of the Western and Northern 
Isles, was drawn most strikingly by the Scots historian John of Fordun, writing in the 
14th century19. Lothian, southern Scotland between the Rivers Forth and Tweed, had 
been settled by the English in the early medieval period and, together with the lands be-
tween the Tweed and the River Tees had formed the Anglian kingdom of Bernicia, one 
of the two constituent parts of the early medieval kingdom of Northumbria. To that 
extent, the River Tweed was a political border rather than a cultural frontier between 
the English and the Scots20.

In its attempt to extend its authority over the disparate peoples of Scotland, the na-
tive Scots royal house had made use of external influences from England and beyond 
in the later 11th century. Significantly, around 1069-70, David I’s father, Malcolm 
III (1054/7-1093) married the exiled Margaret, sister of Edgar Ætheling, the An-
glo-Saxon claimant to the English throne, which had been won by Duke William of 
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Normandy in 1066. According to the early 12th-century Life of St Margaret, almost 
certainly composed by Turgot, prior of Durham, Malcolm’s English queen set about 
civilising the manners of her husband and his court21. For example, Turgot tells us that 
Margaret improved conditions in Malcolm’s kingdom, and, in particular, enhanced his 
royal status through the elaboration of court ceremonial22. Queen Margaret personally 
supervised the education of her children and may have impressed upon her son David 
the benefits of looking south to the more cultured and civilised world of England. In 
the aftermath of the deaths of Malcolm and Margaret in 1093, the Norman king, Wil-
liam Rufus (1087-1100), supported the attempts of Malcolm’s sons, Duncan and then, 
more successfully, Edgar, to secure the Scots throne23. Links between the ruling houses 
of England and Scotland were strengthened further when, in November 1100, Henry 
I married Malcolm and Margaret’s daughter Edith (Matilda)24. When Matilda took up 
residence at the Norman king’s court, her brother, David accompanied her25. The fu-
ture king of Scotland was thus educated in the cultural values of the French-dominated 
English court. According to one 12th-century commentator, David was

a young man of more courtly disposition (curialior) than the rest, he had from boyhood 
been polished by familiar intercourse with the English, and rubbed off all the barba-
rian gaucherie of Scottish manners (omnem rubiginem Scotticae barbariei: more lite-
rally, ‘all the rust of Scottish barbarity’); for example, soon after his accession he gave 
a three-year exemption from the payment of dues to any of his countrymen who was 
prepared to raise his standard of comfort in housing, of elegance in dress, and of civility 
in diet26.

The author of this passage, William, monk and precentor of Malmesbury Abbey in the 
West of England, was one of the first 12th-century writers to articulate the negative 
image of the Celtic peoples of Britain27. 

In 1113, Henry I made David a fully-fledged member of the Anglo-Norman aris-
tocracy by giving him a noble wife, Matilda de Senlis, the daughter of Waltheof earl 
of Northumbria (executed 1076), and with her the English lands of the honour of 
Huntingdon28. According to a later source, David, supported by his sister the queen, 
specifically petitioned Henry for Matilda de Senlis’s hand in marriage. The significance 
of her status as the daughter of the last English earl of Northumbria would surely have 
been a consideration in the young man’s mind. Henry I’s agreement to the match was 
motivated in part by a desire to secure the northern frontier of his kingdom, by bind-
ing members of the Scots royal house closer to him29. David’s political and cultural 
education in England made him aware of the advantages to be gained from subscribing 
to the values of the Norman elite. When he succeeded his elder brother Alexander I 
(1107-1124) as king of Scots in 1124, David modelled his kingship on the practices 
had learned at Henry’s court. Even before his accession, David had made use of the Nor-
man barons of Northern England in securing Scottish Cumbria and lands in eastern 
Scotland as an appanage. As king, David began to reward his Norman and French allies 
by creating lordships for them. One of the first of these enfeoffments was that of Robert 
(I) de Brus (died 1142), who was given Annandale in South-West Scotland30. This im-
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portation of ‘feudal lordship’ enhanced the status of the Scots royal house, binding the 
great magnates of the realm more closely to the king31. In addition, David’s reign saw 
the patronage of the newly reformed religious orders, the enhancement of the resources 
of the Scottish dioceses, and the development of a monetized economy focused on the 
markets in the Scottish burhs32. Royal administration was enhanced and marked by a 
great increase in the use of the Latin charter and other instruments and institutions of 
government recognisable in contemporaneous western European monarchies33. David 
has been credited with the ‘modernisation’ of Scotland and Ailred himself recognised 
David’s achievements in a lamentatio [lament or eulogy] composed in memory of the 
king soon after his death in May 1153.

He (David) adorned you (ie. Scotland) with castles and cities; he enriched your ports 
with foreign merchandise and increased your delights with the delicacies of other 
kingdoms. He exchanged your shaggy cloaks for precious garments and covered your 
former nakedness with linen and purple. He set your barbarous way of life aright by the 
Christian religion. He proclaimed to you marital chastity, of which you were ignorant, 
and he brought your priests to a more respectable way of life34.

According to Ailred, then, David had done nothing less than tame a ferocious, barba-
rous people and for this he was to be remembered as a ‘holy and devout king’, and ‘a 
most Christian king’35. According to Ailred, David had ‘reformed’ his kingdom, and 
the passage even suggests that he introduced Christianity to his subjects, which, of 
course, ignores the centuries-old traditions of the native Scottish Christian Church. 
Ailred’s assessment of David’s achievement portrayed the Scots as barbarians in need 
of the civilising benefits of (reformed) Christianity, and similar themes are found in 
Ailred’s account of the Battle of the Standard.

Ailred of Rievaulx’s Relatio de Standardo [Narrative of the Standard] provides the 
most extensive account of the battle fought on Cowton Moor36. As well as his intimate 
knowledge of the protagonists, Ailred may have been involved in the negotiations that 
brought the conflict to an end in 113937. Ailred’s text brings out the complexities of the 
political situation surrounding the battle, for this was far from being a simple conflict 
between the Scots and the Norman nobility of the North of England. The composition 
of David’s army reflected his policy of encouraging French settlement in southern Scot-
land38. Therefore, the Scots host was composed of native contingents, as well as a core of 
Anglo-Norman knights, some of whom faced relatives in the opposing ranks.

The structure of Ailred’s Relatio is dominated by two speeches supposedly delivered 
by prominent Norman barons with extensive landholdings in the North of England39. 
The first is a battle oration by Walter Espec, the founder and patron of Ailred’s abbey of 
Rievaulx40. The second is by Robert (I) de Brus, ancestor of the Bruce kings of Scotland 
and the man who was granted the lordship of Annandale by David I in 112441. The 
prominence given to Walter Espec’s oration by Ailred is understandable, given the bar-
on’s status as the benefactor of Rievaulx. Espec’s rousing address focused on the military 
strengths of the Normans and referred to their conquests throughout Europe42. The 
purpose of Robert de Brus’s speech directed at David I, was, however, to dissuade the 
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king from his aggression against the North of England. Robert de Brus, for many years 
a close confidant of David, faced a dilemma associated with the bonds inherent in his 
acceptance of the grant of the barony of Annandale43. Brus’s counsel was that his former 
patron should not abandon the advice of the English and Normans in favour of that 
being offered by his native Scots subjects.

Therefore I ask you, my lord, have you found such fidelity in the Scots [Scottis] that you 
can safely dismiss the counsel of the English for yourself and your people and deprive 
yourself of the aid of the Normans, as if the Scots alone sufficed even against the Scots? 
This reliance on the ‘Galwegians’ (Galwensibus) is new to you. Today you are attacking 
with arms those through whom you have until now ruled, beloved by the Scots and 
terrible to the Galwegians44.

Despite spelling out the English and Norman help for David’s predecessors as king, 
Robert de Brus could not dissuade David from the attack. Amid accusations of treason 
Robert withdrew from David’s army.

The words which Ailred put into the mouths of Walter Espec and Robert de Brus pro-
vide an expression of that growing cultural antipathy between the Anglo-Norman rul-
ing class of England – and, to an extent, Scotland – and their Celtic neighbours that 
was mentioned earlier. At one point, Ailred has Walter Espec disparage the barbaric 
appearance of David’s Scots:

Who therefore would not laugh rather than fear when the worthless Scot with his 
nearly bare buttocks runs to fight such as these?45

The physical appearance of the Celts, their clothes, table manners and sexual mores, in 
fact all distinctive ethnic markers, were subjected to pejorative comments from these 
12th-century commentators46. In their conduct of warfare, the differences between the 
Scots and the French were most clearly seen. 

In order to encourage his men, Walter Espec pointed out the inferior military tech-
nology of the Scots, suggesting that they lacked not only iron armour and effective 
weapons, but also true courage47. Similar passages can be found in 12th-century histo-
ries referring to the Welsh and Irish48. Above all, the Scots, Welsh and Irish lacked the 
concept of chivalrous warfare. Chivalry in this context should be understood as a “set of 
attitudes and conventions shared between the great aristocrats and their milites” which 
attempted to “limit the brutality of war by treating the defeated in a more humane 
fashion”49. The methods of war practised by the ‘Celtic’ peoples of Britain were, by 
contrast, savage, characterised by the slave-hunt and the killing of opponents of what-
ever status, and the slaughter of non-combatants. Certainly, despite his experiences at 
David’s court, Ailred, like his fellow writers based in the North of England, described 
the warfare practised as brutal and merciless. Here, for example, Walter Espec warned 
his men of the consequences of a Scots victory:

Remember what they did in the lands across the Tyne, and hope for nothing gentler if 
the Scots (Scotti) conquer. I am silent about the slaughter, the rapine, the fires that the 
enemy employed in something like a human way (humano quodammodo more). I would 
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tell such acts as no stories tell and no histories relate of the fiercest tyrants; I would tell 
them, I say, if words did not fail before such horror, or the listener flee. They spared no 
age, rank, or sex. The high-born, boys as well as girls were led into captivity50.

For Ailred and his audience, the last sentence emphasised the basic difference between 
civilised, chivalrous warfare, and the warfare as slave-hunt, practised by the Celtic peo-
ples.

Ailred’s account of the Battle of the Standard singles out one ethnic group for particular 
opprobrium and King David was criticised for his inability to restrain them from their 
blood-thirsty excesses. Particularly vilified were the Galwegians, the hybrid Gaelic-Norse 
population of Galloway in south-western Scotland51. In Ailred’s Relatio and in other ac-
counts of the Scots depredations of the 1130s, emanating from the North of England, the 
Galwegians are depicted as especially savage and godless barbarians. They are accused of 
atrocities, which left their barbarity in no doubt. According to Ailred, these sub-human 
beasts even descended into acts of cannibalism52. Even the abbot of Rievaulx’s admira-
tion for his erstwhile patron did not curb his criticism of David I’s employment of these 
bestial elements in his army. Although, educated in the conventions of chivalric warfare, 
David no doubt recognised the shock-value of unleashing these fierce contingents on his 
enemies. There was, then, a distinction being made between the Galwegians and the other 
elements in the Scots army. When it came to the battle itself, Ailred leaves his readers in 
no doubt that it was the rout of the Galwegian forces, who had insisted on leading the 
attack that brought about the defeat of David’s army53. 

This emphasis on the barbarity of the Galwegian allies of David I to a certain extent de-
flected the barbs of cultural antipathy from the king and his Anglo-Norman allies. The 
accounts of Galwegian atrocities make for grim reading in the sources, but, especially in 
the case of Ailred, there may have been exaggeration relating not so much to the con-
text of the wars of the 1130s, as to the circumstances of the 1150s and 1160s.

Although Ailred’s account of the Scots invasion of the North of England in 1138 has 
been cited in support of the thesis that, in the 12th century, “the English learned to 
despise their Celtic neighbours and to think of themselves as belonging to a higher level 
of civilisation”, the Relatio also had a more specific context, concerning developments in 
South-West Scotland underway at the time Ailred was writing and in which, as Abbot 
of Rievaulx, he had a central role. 

The Relatio de Standardo was written between 1155 and 1157, nearly two decades after 
the events it recounts54. By the 1150s, Galloway, perhaps best described as a semi-inde-
pendent lordship, had been brought into a closer relationship with the Scots crown and 
with the cultural values of the rest of Lowland eastern Scotland than had been the case 
when the Galwegians had joined King David’s campaigns of the late 1130s. 

Many of the French aristocratic settlers brought into Scotland during the reign of Dav-
id I had been granted estates in south-western Scotland. For example, the above-men-
tioned Robert (I) de Brus, was granted Annandale in or before 1124 and his compact 
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lordship directly bordered Nithsdale in Galloway55. Therefore, the lordships of these 
settlers, allies of the king, began to encircle Galloway, threatening the independence 
of the Gaelic-Norse lordship. The response of Fergus, the ‘king’ of Galloway, was to at-
tempt to modernise his lordship in imitation of the policies that David had adopted in 
Lowland Scotland. In modernising Galloway and thereby strengthening his lordship, 
Fergus adopted the same methods and institutions redolent of wider European culture 
that David I had imported on a greater scale into Lowland eastern Scotland. Thus, by 
the end of the 1160s it is possible to find evidence of Latin documents issued in the 
name of the lords of Galloway, many of them detailing the plantation of reformed re-
ligious orders in the province. It was in connection with the latter that Ailred had a 
special interest in Galloway, as, by the time he was writing, the Cistercians and other 
reformed orders were moving into the South-West of Scotland56.

The rhetoric employed by Ailred and other ecclesiastical writers describing the bat-
tles against the Scots in the 1130s portrayed the struggle in the language of Holy War. 
As has been seen, the Standard erected on Cowton Moor in August 1138, held a pyx 
containing the Host, and displayed the banners of the Apostle Peter and two of the 
most prominent northern saints, John of Beverley and Wilfrid of Ripon57. The forces 
answering the summons issued by Archbishop Thurstan of York were led to the mus-
ter by priests bearing holy relics in solemn procession. Throughout the Relatio, Ailred 
characterises the struggle against the Scots as one ‘in defence of the Church of Christ 
against the barbarians’58. 

As well as being the language of Holy War, this was the rhetoric of ecclesiastical reform. 
The reformed monastic orders, including most prominently the Cistercians, which had 
been established at the beginning of the 12th century, quickly achieved great influence 
in the Latin Church. By the end of David’s reign, the reformed orders were actively 
engaged in missionary work in Galloway and, in their evangelical enthusiasm, they 
were prone to exaggerate the depraved spiritual and moral state of those they had come 
to save. Although the inhabitants had long been Christian, and the region possessed 
ancient Christian sites such as the church at Whithorn, it was in the interests of the 
reformed orders to exaggerate the wilderness, the barbarous nature of the inhabitants 
and the degeneracy of the local clerical establishment59. The missionary activity of the 
reformed monastic orders became an epic struggle worthy of the saintly heroes of the 
early Church.

According to his biographer, Ailred acted as spiritual adviser to Fergus, the lord of Gal-
loway. When the abbot visited Rievaulx’s daughter house of Dundrennan Abbey he 
found “a wild country where the inhabitants are like beasts, and [it] is altogether bar-
barous”60. The visit came at a time of internal strife among the lords of Galloway, with 
Fergus engaged in a struggle against his sons. True to his Cistercian vocation, the abbot 
of Rievaulx was called upon to bring peace to the region61. In order to end the violence, 
Fergus was persuaded to enter a monastery, an appropriate symbol of the taming of 
these uncivilised barbarians.
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The Cistercians and Augustinian canons brought reformed Christianity to this barba-
rous region and with it came “sweet civility”62. Ailred recognised the importance of re-
cruiting the ancient saints of the region in order to make progress with the reform and 
to this end produced a Life of St Ninian63. Gradually, and surely to be associated with 
the arrival of the reforming monks and their French baronial allies, Galloway experi-
enced socio-economic and cultural change and, in the process began to turn away from 
the Irish Sea world towards that of eastern Lowland Scotland and the rest of Western 
Europe beyond64. It is striking how the experience of the lordship of Galloway resem-
bled in microcosm that of the Scots kingdom at large. The response of the native Lord 
of Galloway to the experience of defeat at the Battle of the Standard was to recognise 
the value of imitating the socio-cultural values of the opposition, values which had al-
ready taken root in the heartlands of the Scots monarchy among the gens maritima. In 
this case, the lords of Galloway, imitating the kings of Scots, were the instruments and 
recipients of their own civilising process. It is surely significant that the kingdom of 
Scotland, although composed of disparate ethnic groups, managed to integrate those 
diverse elements into a unified polity. It was this fact that allowed kings of Scots, whose 
lineages were French in origin, to lead a political nation in resisting successfully the 
imperialist ambitions of their English neighbours.

Frontiers are as much zones of interaction as lines of demarcation between peoples. 
This study of the conflict in the 1130s, ostensibly between the Scots and the English, 
has revealed an example of cultural practices making their way across political borders 
by a process of mimesis. The exaggerated language employed by Ailred of Rievaulx and 
his contemporaries to describe the Scots, represents the cultural antipathy that the ‘civi-
lised’ Anglo-Norman elite felt for their Celtic neighbours, but it was also the language 
of the reformed Western Church intent on spreading its message to the very frontiers 
of Latin Christendom. In the opinion of these reformers, given expression in texts such 
as the Relatio de Standardo, even fellow Christians who did not adhere to the reform 
agenda, or had not been introduced to it, were considered to beyond Christendom’s 
limits, and beyond the ‘sweet civility’ of (reformed) Christendom there was only ‘bar-
barous rudeness’.

Notes
1	 Mox autem aliqui eorum in medio cuiusdam machinæ, quam ibi adduxerant, unius navis malum erexe-

runt, quod Standard appellaverunt. The historian, Richard, Prior of Hexham (1141 - 1155 x 1167), 
writing in the 1140s, tells us that the archdeacon of York, Hugh Sottewain, explained that it was called 
the Standard ‘because there stood the brave knights to conquer or die.’ Unde Hugo Sotevagina Ebora-
censis archidiaconus: Dicitur a stando Standardum, quod stetit illic/Militiæ probitas, vincere sive mori. See 
Historia Richardi, prioris ecclesiæ Haugustaldensis de gestis regis Stephani et de bello standardii, in Chro-
nicles of the Reigns of Stephen, Henry II, and Richard I, ed. R. Howlett, 4 vols., London: Rolls Series, 
1884-89, III, pp.162-63; translated in Scottish Annals from English Chroniclers, AD 500 to 1286, ed. A.
O. Anderson, London 1908; reprinted Stamford, 1991, pp .200-201. 

2	 Richard of Hexham, De gestis regis Stephani cit., p.163; Anderson, Scottish Annals cit., p.200. Elizabeth 
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